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SOME REMARKS ON THE EPAGOMENAL DAYS IN ANCIENT EGYPT* 

ANTHONY SPALINGER, University of Auckland, Auckland, New Zealand 

RECENT discussion has once more centered upon the transitional five days of the 
Egyptian Ci vil Year. 1 Not too surprisingly the religious orientation of scholars has been 
coupled with a calendric one, especially as the quintet was of crucial importance to the 
ancients who were warned to be especially careful during this period. 2 In fact, it was after 
the final day of the twelfth month, Mesore (4 smw), that the agents of the goddess Sekh
met were sent not merely to harm but also virtually to annihilate man. As early as the Pyr
amid texts we read of them as days of the "Birth of the Gods," a tradition that is first 
specified in one of the Harhotpe documents of the Early Middle Kingdom. 3 At that time, 
ail of the five deities associated with each day are recorded: Osiris, Horus, Seth, Isis, and 
Nephthys. Just as these specific gods and goddesses associated with their own day are first 
recorded in inscriptions dated to the Middle Kingdom, the tradition of Sekhmet and her 
messengers can be traced back to the same period. 4 References to the epagomenals, of 
course, can be found in such texts as the Niuserre Temple Calendar of Dynasty V or the 
private feast lists of Khnumhotep 2 at Beni Hasan and those recorded on the Coffin of 
Ma, the latter two dated to the Middle Kingdom, as well as one of the Harhotpe docu
ments as previously noted.5 But perhaps of greater significance to a chronologist than to 

* Abbreviations follow the standard forrns found 
in W. Helck and E. Otto, eds., Lexikon der Âgyptolo
gie (Wiesbaden, 1975-92). 

1 C. Leitz, Studien zur iigyptischen Astronomie, 
Agyptische Abhandlungen, vol. 49 (Wiesbaden, 
1989), pp. 3-6. The reader should be alerted to the 
eccentric orientation of this work; see my review in 
OLZ 87 (1992): 23-26 and that of R. A. Wells, BiOr 
49 (1992): 723-28. 

2 A useful overview of this period has been pre
sented by J. F. Borghouts in his inaugural address to 
the Rijksuniversiteit te Leiden: Nieuwjaar in het 
Oude Egypte (Leyden, 1986), pp. 6-7. More specific 
studies are: P. Derchain, Le papyrus Salt 825 (Brus
sels, 1965), pp. 24-27 (with ample references); J.-C. 
Goyon, Confirmation du pouvoir royal au nouvel an 
(Cairo, 1972), pp. 42-44 and nn. 50-51 on p. 80 
with "Sur une formule des rituels de conjuration des 
dangers de l'année," BIFAO 74 (1974): 75-83. On 
Sekhmet, especially during her period of dominance 
at the close of the year: P. Germond, Sekhmet et sa 
protection du mond (Geneva, 1981) with his short 
study, "En marge des litanies de Sekhmet à Edfou: 
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Flêches et messagers," BSEG 2 (1979): 23-29; and J. 
Yoyotte, "Une monumentale litanie de granit," BSFE 
87-88 (1980): 47-75. 

In addition, see the summary of Goyon on the 
commencement of the New Y ear at Dendera and Kar
nak: "Le feu nouveau du jour de l'an à Dendara et 
Karnak," in Hommages à François Daumas, vol. 2 
(Montpellier, 1986), pp. 331-44. 

3 The Harhotpe reference is in James, The Hek
anakhte Papers and Other Early Middle Kingdom 
Documents (New York, 1962), pp. 72-73. The basic 
papyrus on epagomenals is P. Leyden I 346: Stricker, 
"Spreuken tot beveiliging gedurende de schrikkel
dagen, naar Pap. I 346," OMRO 29 (1948): 55-70. 
Borghouts provides a translation of a section from 
this work as well as others surrounding the epagome
nals in Ancient Egyptian Magical Texts (Leiden, 
1978), pp. 12-16. The first major Egypto1ogical 
analysis was by H. Brugsch, "Die fünf Epagomenen 
in einem hieratischen Papyrus zu Leyden," Zeitschrift 
der Deutschen Morgenliindischen Gesellschaft 6 
(1852): 254-58. References to Dynasty XVIII ex
amples are in Wb. II p. 430.3 (with the Belegstellen). 

A study on the topic was announced (but never 
published) by A. J. Gardiner in The Ramesseum Pa
pyri (Oxford, 1955), p. 16. 

5 The Niussere temple feast list has been conve
niently re-edited by W. Helck, "Die 'Weihinschrift' 



This content downloaded from 140.144.90.22 on Wed, 27 May 2020 19:59:01 UTC
All use subject to https://about.jstor.org/terms

34 JoURNAL OF NEAR EASTERN STUDIES 

a student of Egyptian religion is the frequent occurrence of a truncated or simplified civil 
year comprising only 360 days, a situation which has been recently presented by C. Leitz. 6 

The "absence" of the five epagomenals was part and parce! of the water clocks known 
in the Nile valley as early as the close of Dynasty XVIII. Other evidence, also covered 
by Leitz, gives additional support to the feeling that these five days need not have been 
placed in ail liturgical or calendrical systems. 

The question whether this five-day interval was, properly speaking, originally located 
at the beginning of the civil year or at its end was first brought to attention by Parker in 
his well-known study on the Egyptian calendars.7 In that work, following the evidence 
from the Tehneh tomb of Ni-ka-ankh, he concluded that their earlier location was before 
the year; recently, this position has been reiterated by L. Zabkar. 8 However, as ail other 
textual evidence places the epagomenals after the 30th of Mesore, and as Ni-ka-ankh's 
contract in which they occur is not entirely conclusive, I feel that these days were al
ways added on at the end of the year if, of course, the writer felt their existence had to 
be stressed. One must remember, after ail, that for Djefahapy, a temple year-which 
was defined in an economic-religious setting by this individual-comprised 360 days. 9 

Notwithstanding the precise chronological or calendrical use to which the epagomenal 
days served, their more detailed names bear further study. In virtually ail but a handful of 
texts, these five days are merely noted as day x of "the five days above the year." Some
times the specific god of the day is recorded, for example, "day 1, The Birth of Osiris." 
But within the normal bureaucratie accounts as well as on the temple walls-at least up 
to the Greco-Roman Period-additional nomenclature (such as that revealed in P. Ley
den 346) does not occur. Clearly, for the scribe of a temple roster as well an assistant in 
a state office, extended descriptions were unimportant or, as I suspect, unknown. The fol
lowing study will concentrate on these infrequently used designations which, it appears, 
modern Egyptologists shun almost as frequently as did the ancient Egyptians themselves. 

The epagomenal days are covered in P. Leyden 346 II 5-III 4. This portion of a 
lengthy religious text, itself copied from another papyrus, includes spells for the impor-

aus dem Taltemple des Sonnenheiligtums des Ki:inigs 
Neuserre bei Abu Gurob," SAK 5 (1977): 64-65 with 
pl. 11 and frg. 432. Khnumhotep II's texts are pub
lished by Newberry, Beni Hasan, vol. 1 (London, 
1893), pl. 24 (line 3 left side) and pl. 25 (cols. 23-
24). For the data from the coffin of Ma: Garstang, 
The Funerary Customs of Ancient Egypt (London, 
1907), p. 192 and pl. 9 = L. Speleers, Recueil des in
scriptions égyptiennes (Brussels, 1923), p. 22. The 
Harhotpe reference is given in n. 3 above. 

6 Leitz summarizes, in ail all-too-brief fashion, the 
data in his Studien zur iigyptischen Astronomie, pp. 5-
6. This problem is covered in my forthcoming CdE 
study on the water clocks. For the moment, see the use
fui analyses of Mengoli. "La clessidra egizia del Mu
seo Barracco," Vicino Oriente 6 (1986): 193-209 and 
"La clessidra di Karnak: L'orologio ad acqua di 
Amenophis III," Oriens Antiquus 28 (1989): 227-71. 

7 The Calendars of Ancient Egypt (Chicago, 
1950), p. 52, §263 with his later study in "The Year 
in Ancient Egypt," Journal of Calendar Reform 20 

(1955): 82. He was followed, in part, by Winter in 
"Zur frühesten Nennung der Epagomenentage und 
deren Stellung am Anfang des Jahres," Wiener Zeit
schrift für die Kunde des Morgenlandes 56 ( 1960): 
262-66. Der Manuelian, "An Essay in Document 
Transmission: Nj-ks-cnb and the Earliest br)w rnpt," 
JNES 45 (1986): 1-18, provides a new and, I feel, 
correct interpretation of the legal texts in that man's 
tomb. I refer to his discussion on pp. 4-9. 

In Egyptian the epagomenals are those days 
"above the year," whereas in Coptic they are called a 
"small month": W. E. Crum, A Coptic Dictionary 
(Oxford, 1939), p. 54. 

8 "A Hymn to Osiris Pantocrator at Philae," ZAS 
l 08 (l 981 ): 166-68 with n. 200 on p. 168. However, 
he ignores the purely calendric (rather than overtly 
rel igious-calendric) texts. 

9 This reference (Siut I 285) is an oft-cited one; 
Gardiner, "The Problem of the Month-Names," RdE 
10 (1955): 20, presents a useful analysis. 
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tant though dangerous journey through the bridge from one year to the next. It is the 
time when the l3dt menace man and the power of Sekhmet is dominant. 10 Indeed, ail five 
of those days are considered nefarious CC,:z3) by the compiler of these spells, a point not 
lost on modern scholars who have linked this 5-day passage to the well-known Calen
dars of Lucky and Unlucky days. 11 The text itself, written in Middle Egyptian, is dated 
to Dynasty XVIII and was placed by Stricker after P. Ebers (Amenhotep 1) but before 
the Amarna period. 12 For our purposes, however, this Leyden papyrus is extremely help
ful as it provides the earliest record of extended names applied to the epagomenals. 
These designations precede the names themselves with the exception of the first owing 
to a slip of the pen. The former are invoked through the vocative, for example, "O 
Seth ... ," and overtly refer to the deity presiding over the aforementioned day. The 
following is a summary of the first section, hereby abbreviated as "Leyden I." 

Leyden I 

( 1) Day 1 The deity Osiris is specified by the phrase: k5 lmntt lmn rn.f r msw.f, 
mwt.f . .. , "Bull of the West whose name is hidden from bis children; bis 
mother .... " The name of the day itself is omitted, however, undoubtedly due to 
some scribal error; only hrw pn, written above the line and an additional rn.f, "its 
name," is present. 

(2) Day 2 Horus is defined as e3 pl:,,ty nh sn4 e3 sfsfyt, "Great of strength, possessor of 
fear, great of awe." The name of the day is png5 (= pn~) nn l:,,mw.f, "Who bails out 
without bis oar." Here and below, the last phrase is added. 

(3) Day 3 Seth is nb en!J lmy /:,,5t wl3 Re, "The lord of life who is in front of the bark 
of Re." The name of the day is: g5s web, "the pure g5s." 

(4) Day 4 The goddess Isis ("who is in Chemmis") bas the brief phrase attached to 
ber: wryt s5t Nwt, "the Great one (f.), daughter of Nut." (An additional phrase in
voking this deity is, "rescue me through (lit.: under) (your) command.") The name 
of the day is: Sbk wr . .. sw, "Sobek, great of .... " 

(5) Day 5 Nephthys is only specified as s5t Nwt, "Daughter of Nut." The name of the 
day is: l:,,wn lmy ss.f, "the child who is in bis nest." In this case the direct invocation 
to the goddess Nephthys occupies most of the subsection. 

A separate book, called "The Book of the Five Epagomenal Days," commences in 
P. Leyden I 346 with III 4 and continues through to the end (III 12). lt presents a simi
lar though not totally identical presentation and will be henceforth labeled "Leyden II." 

10 The papyrus bas already been cited in n. 3 
above. The classical study on the î3dt is by Y oyotte, 
"Une théorie étiologique des médecins égyptiens," 
Kemi 18 (1968): 79-84. 

11 A recent bibliography on the important reli
gious texts will be found in my article "An Unex
pected Source in a Festival Calendar," RdE 42 
(1991): 209-22; see also Troy, "Have a Nice Day!," 
in R. Englund, ed., Cognitive Structures and Popular 

Expressions (Uppsala, 1989), pp. 127-47. 
12 "Spreuken tot beveiliging gedurende de 

schrikkeldagen," p. 57. For the most part, the follow
ing discussion will center on calendric matters rather 
than interpretations of Egyptian rituals and religious 
feeling. In any case, note that the name g3s web for 
day 3 is still troublesome; Wb. V, p. 156.2 refers only 
to this passage. 
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Leyden II 

(1) H3gsw/Hgs IJ,m.f /:tmw.f, "H3gsw, who does not (circ. s(jm.f) know bis oar."13 

(2) Hnyt m (?) swnw 3/ty, "Who sails in the pool of the :)lty canal." 14 

(3) Omitted owing to the connection to Seth. 15 

(4) web lmy sl:Jt.f, "the pure one who is in bis field." Although this connection with the 
day of Isis is not indicated-again a scribal error can be detected-comparison with 
other similar texts (covered below) confirms this attribution. 

(5) blk 31.J lmy ss.f, "the glorious falcon who is in bis nest." 

The second major source is the famous Cairo Calendar (JdE 86637). 16 The papyrus is 
actually a lengthy text which includes various texts relating to basic calendric matters 
among which we can signal out a lengthy hemerology as well as three others, both of 
which corne from a different tradition. Added to these are an interesting description of 
the hours of day and night, first described in detail by Cerny, and a separate short ritual 
set up for New Year's Day and first understood in any detail by Bacs.17 There is little 
doubt that this composition, drawn up at Deir el Medineh, is to be dated to the begin
ning of Dynasty XX. 18 For our purposes only the pertinent references to the epagomenal 
days will be covered. 

By far the greatest amount of ink (and space) used by the scribe of Cairo JdE 86637 
covers the second hemerology running from Recto III to Verso XI. The last page is 
shorter than the others, comprising only seven lines instead of the normal 12-13; hence, 
it is explicitly separated from the following short personal ritual of Verso XII-XIII. Un
like the preceding entries for the 360 "normal" days in the year, however, the final five 
invoke the particular gods and goddesses in the exact same way as did P. Leyden. Ow
ing to this direct appeal as well as other internai criteria such as the presence of recita
tions, I would place this portion outside of the earlier 360 days. In other words, the 
scribe of the papyrus or, more probably, an earlier editor, bas joined the one book, 
solely devoted to the epagomenals, to an extraordinarily detailed and well-developed 
New Kingdom hemerology. The specific entries in this portion of the text, which I will 
designate as "Cairo I," follow below. 

13 The identity of this deity is unknown: Wb. II, 
p. 503.7 is useless. However, is H3gsw to be read as 
Hlf,s? Cf. E. Hornung, Das Buch der Anbetung des Re 
im Westen II (Geneva, 1976), p. 196, n. 68 with 
A. M. Blackman and H. W. Fairman, "The Signifi
cance of the Ceremony Hwt Bhsw in the Temple of 
Horus at Edfu," JEA 36 (1950): 75. 

14 The ~lty canal is the well-known one in the 
Lower Egyptian Heliopolitan nome; see Bietak, Tell 
el-Dab~a, vol. 2 (Vienna, 1975), p. 123, fig. 23 with 
pp. 126, 192, and 203. Hence, it is not surprising to 
see it appear in a mythological context, since the 
nome was, after ail, the center of the Re cuit and the 
end of the year witnessed the rebirth of the sun god. 

15 This is obvious but has an important corollary 
that will be discussed below. 

16 A. Bakir, The Cairo Calendar No. 86637 
(Cairo, 1966). There is a new analysis of the material 
in Leitz, Studien zur iigyptischen Astronomie, pp. 7-
15. This analysis has been severely criticized by 
Krauss, however; see "Seth und Horus im Kairener 
Taîewiihlkalendar," BSEG 14 (1990): 49-56. 

7 J. Cerny, "The Origin of the Name of the 
Month Tybi," ASAE 43 (1943): 173-81 and T. A. 
Bacs, "Two Calendars of Lucky and Unlucky Days," 
SAK 17 (1990): 41-64. 

18 See most recently, R. van Walsem, "Month 
Names and Feasts at Deir el-Medîna," in R. J. De
marée and J. Janssen, eds., Gleanings from Deir el
Medîna (Leyden, 1982), pp. 217-18 and with n. 22, 
p. 233; add Bacs, "Two Calendars of Lucky and Un
lucky Days," pp. 42-44. 
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Cairo I 

(1) Birth of Osiris = k5 m tp"J:it.f lmn rn.f [r] m[sw.f . .. ] mwt.f, "bull of bis cavern 
whose name is hidden from bis children ... bis mother." The name of the day is: 
ng[3] web (m) s!Jt(.f), "pure bull (in) (bis) field." 

(2) Birth of Horus = the opening is too fragmentary for a useful restoration and the 
name of the day is lost in a lacuna. 

(3) Birth of Seth - e3 plJ,ty [nb sn4], "great of strength, possessor of fear." The name of 
the day is: s!Jm lb pw, "it is powerful of heart." 

(4) Birth of Isis = lr IJ,ryt, "the one who mak:es terror." 
(5) Birth of Nephthys = nl}n lmy ss.f, "the child who is in bis nest." 

The second subsection (Verso XV) in this papyrus is very corrupt and will only be 
considered at this point. It will be called "Cairo Il." 

Cairo II 

(1) Bak:ir read "the ape who is with him" although this rendition must be considered 
extremely tentative. 19 the Egyptian bas: bnft lw ntf. 

(2) S3 ([sic]= Horus?) ng3 J:Jmbm m lt.f In this case, it is readily evident that day 1 must 
have been intended and something ak:in to ng3 web m sl}t.f was meant. 

(3) S3 /fr sw lmy ss.f,· the standard name for day 5, n[Jn m ss.f, is behind the incredibly 
bad writing. 

(4) S3 wr web sf:Jt . ... In this case a reference to the first epagomenal day appears most 
reasonable. 

(5) The line only preserves lwr and an apparent reference to the ancient town of Pe. 

In the same papyrus will be found the third listing of the epagomenals and their des
ignations. Verso XVI-XVII explicitly opens with a title to this work: "Spells (r3w) 
which are said against it on the five epagomenal days." These invocations, associated 
with magical amulets, refer to five figurines and the names of each of their associated 
days. This group will be called "Cairo III." 

Cairo III 

(1) Osiris: the deity is called [k3 m tp]IJ,t.f lmn rn n mwt.f, "the bull in bis cavern, whose 
mother's name is hidden"; no name of the day is presented. 

(2) Horus: be is e3 plJ,ty nb s[n4], "great of strength, possessor of fear" whereas the day 
is called s[J:J]m lb pw, "it is strong of heart." 

(3) Seth: naturally be is "son of Nut," but the following is also written: (lmy IJ,3t wi320 

Re ?) IJ,IJ,w rn.f ml-m t3 pn, "(Who is in the front of the bark of Re ? ... ) millions, 
whose name is 'how is this land?"'; only the opening "the name of this day" is written. 

19 Bakir's tentative analysis will be found on pp. 54 
and 80 of bis volume The Cairo Calendar No. 86637. 

The problems in the orthography of the Cairo papyrus 
and its partner, P. Sallier IV, were expertly discussed by 

Posener in "Sur quelques erreurs dans les calendriers 
des Jours fastes et néfastes," RdE 24 (1972): 142-46. 

2 This is a restoration supplied by Bakir, The 
Cairo Calendar No. 86637, p. 55. 
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(4) Isis: she is ntryt ssmt ... 31:Jt s3t Nwt nbt 31:J-blt, "the goddess who guides ... the 
31:Jt-eye, daughter of Nut, Lady of Chemmis"; the day's name is fr bryt, "Who makes 
terror," and P. BM 10252. (They will be referred to as "Late Ritual" in this study.) 
The former is dated to the Ptolemaic period, whereas its partner was a copy of at 
least two earlier and separate rituals. The transmission of the latter, also covered 
with exemplary thoroughness by S. Schott, can be traced back to Nectanebo (361 
B.c.), the originals being temple books. 21 Both Middle and Late Egyptian were used, 
the second being a clear case of a translation of the former; indeed, it is the Later 
Egyptian rendition that is the more expressive and detailed. The key passages stand 
near the conclusion of both papyri and they refer once more to the transitional five 
days after the end of the final month (4 smw, Mesore). I will follow the Middle 
Egyptian version. 

(1) eb5 lmy swn(w).f, "the eb3-fish who is in his pool" = Festival of Osiris (Urk. VI 
141.7-9). 

(2) ng5 web m s/Jt.f, "the pure bull in his field" = Birth of Horus ( Urk. VI 141.19-20). 22 

(3) gnbsw (= gmbsw) mn nfrw grb web m SIJm-pgs, "the falcon, enduring of beauty, (in) 
the night of purifying in s/Jm-pgs" (Urk. VI 143.9-10). 

(4) n/Jn îmy ss.f, "the child who is in his nest" = Birth of Isis (restored) (Urk. VI 
143.18-19).23 

(5) 3b4(w) web m-b5t wîJ n Re, "the pure 3b4w-fish in the front of the bark of Re" ( Urk. 
VI 145.7).24 

The reader will undoubtedly realize that throughout these various compositions-ail 
of which are of a ritual-magical nature-many corruptions and interchanges have oc
curred. For the moment, however, I wish to turn the spotlight upon the ubiquitous refer
ence to the phrase n/Jn îmy ss.f, "the child who is in his nest." The New Kingdom 
references specifically indicate that day 5, that of the Birth of Nephthys, is meant. For 
example, P. Leyden I presents the variant of bwn îmy ss.f, whereas, later on, Leyden II 
presents a similar designation, "the effective falcon who is in his nest." In this case, the 
fledgling symbol of royalty and, of course, of the young Horus, is indicated. The great 
Cairo Calendar likewise places "the child who is in his nest" to Nephthys' birthday, uti
lizing n/Jn in Cairo I. In Cairo III a corrupt îmy srlt presents a deformation of a hieratic 
îmy ss.f with the opening n/Jn omitted, thereby compounding the scribal error of trans
mission. Cairo IV, the section that lists hnw-vases associated with the epagomenals, 
presents, once more, n/Jn m ss.f, as the name of the fifth. On the contrary, the late reli-

21 S. Schott, Die Deutung der Geheimnisse des 
Ri tuais für die Abwehr des Bosen (Wiesbaden, 1954 ), 
pp. 47-48 and 83. The dating of the two papyri un
der consideration is covered on pp. 9- IO in this 
study; see also his introduction on pp. 1-3 of Urk. 
VI. Note that the final pages of that edition are to be 
found in Goyon, "Les dernières pages des Urkunden 
mythologischen lnhalts," BIFAO 75 (1975): 343-47. 

22 Bakir, The Cairo Calendar No. 86637, pp. 56 
and 80, misunderstands the text at this point as well 
as some of the following epagomenal days. 

23 Ibid .. p. 56. 
For the special fish on the following day, see the 

useful remarks of Borghouts. Ancient Egyptian Magi
cal Texts, p. 104, n. 108. In her two articles ("Fische. 
profan" and "Fische, religiiis"), I. Gammer-Wallet 
provides the necessary background information con
cerning the 5bqw (and the c!i5)-fish: Lii, vol. 2, cols. 
223-34. J. Boessneck, Die Tierwelt des alten Agypten 
(Munich, 1988), pp. 118-33, presents an analysis that 
is basically zoological. 

24 On this fish, see the brief remarks of Borghouts 
cited in n. 22 above with D'Arcy Thompson, "On 
Egyptian Fish-Names Used by Greek Writers," JEA 
14 (1928): 23-24. 
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gious papyrus first transcribed and translated by Schott locates this title to epagomenal 
day 4. Moreover, in his detailed commentary on these rituals, Schott further remarked 
that the Classical Egyptian of n!Jn lmy ss.f was, in fact, equivalent to the Late Egyptian 
version of Mswt 3st. 

The only useful overtly calendrical reference to this day occurs in the Hathor Festival 
Calendar at Dendera. There (Dendara IX 202.11-12, following immediately after 
204.6), the passage reads: 25 

The ... th of the five epagomenal days, this beautiful day, the night (grM of n!}n m sJ.f; a great 
feast of the entire land. 

Hathor of Dendera processes together with ber ennead in the night before this day; procession 
around ber divine mansion; all the rites are performed; resting in their places. 

M. Alliot, who did not have access to the recently edited version of F. Daumas and 
B. Lenthéric but instead used A. Mariette's old Dendera publication, restored day 4 in the 
break.26 (All that remained of the numeral was one stroke.) In Alliot's translation, the fourth 
day is given without any commentary. Later, Daumas accepted this interpretation with re
gard to a similarly lengthy bandeau text on the southem façade of the main temple at Den
dera. 27 Once more, the interesting extended phrase "the night of n!Jn m ss.f" is written. He 
added in a note that the event must be placed on epagomenal day 4 although his only sec
ondary supporting reference was Alliot: "Il est sans cesse question de cette grande fête 
dans les inscriptions du temple. Elle se célébrait le 4e des cinq jours épagomènes, comme 
il est dit au grand calendrier du temple."28 Nevertheless, in the chapter devoted to this in
scription, Daumas brought forward a considerable number of similarly oriented inscrip
tions in the Dendera Mammisi as well as in the main temple that definitely are connected 
to the birth of Isis. His telling example, referred to above, connects lsis's noctumal birth by 
:,lpt at Dendera in the Mansion of that hippopotamus goddess. Since Isis is associated with 
day 4, the night of that day must have preceded the final epagomenal, the day of Nephthys' 
birth. Grimm, in his still unpublished volume on the Greco-Roman festival calendars, simi
larly saw the connection to Isis and so read "epagomenal day four" in the key passage in 
the Hathor Calendar at Dendera.29 Clearly, the evidence from the Greco-Roman temples in 
Egypt does not appear to coincide with the earlier New Kingdom sources. 

On another occasion, Daumas brought one useful text from Korn Ombo and an addi
tional Edfu reference as supporting evidence for his position.30 In the key section in the 
Korn Ombo Festival calendar, however, only epagomenal days 2, 4, and 5 are listed: 
mst [fr, 3st, and Nbt-lfwt; no additional explications of the importance of those three 
events were written. ln addition, the Edfu citation is open to other interpretations. The 
Horus calendar at Edfu, on the other hand, presents all five epagomenal days with the 
exception of the third. The reason for the omission of the latter is obvious: it is dedi
cated to Seth. In fact, the similar calendar from Esna, although presenting all five extra 

25 The reader can still refer to the old translation 
by M. Alliot in his volume, Le culte d'Horus à Edfou 
au temps des Ptolemées, vol. I (Cairo, 1949), p. 249. 
A. Grimm, in his dissertation, "Die iigyptischen Fest
kalender in den Tempeln der griechisch-romischen 
Epoche" (Ph.D. diss., Ludwig-Maximilians-Univer
sitiit, Munich, 1986) likewise maintained that n!Jn m 
ss.fwas the fourth epagomenal day. 

26 Ibid. 
27 Daumas, Les mammisis des temples égyptiens 

(Paris, 1958), pp. 32-34. 
28 Ibid., p. 33, n. 2. 
29 See Grimm, "Die iigyptischen Festkalender." 
30 Article "Hathorfeste," in LÀ, vol. 2, col. 1036; 

the Korn Ombo citation is Kom Ombo, vol. 2, no. 
597. 
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days of the civil year, purposely omits the title "Birth of Seth" when the third one is re
corded. The reasons for this are identical to the previous case. 

More general background information, located at Dendera, was summarized by Dau
mas in bis discussion of the goddess Nut who often appears in scenes and inscriptions in 
that temple.31 I find that a series of highly significant religious celebrations intimately 
connected with the commencement of rebirth and renaissance can be found on epagom
enal day 4 as well as New Year's Day (wp rnpt, Thoth 1). 

Leitz, in bis recent monograph on Egyptian astronomy, apparently overlooked the 
strong religious nature of the inscriptions at Dendera, preferring instead to extract a pre
cise scientific and dateable significance from them.32 Unfortunately, the evidence is not 
that clear, and the following list of citations from the Dendera volumes, by no means 
exhaustive, presents a fuller analysis.33 

(1) hrw grlJ, nlJn m ss.f, referring to Isis (Dendara I 54.6). 
(2) m grlJ, IJ,b wr ... , referring to Isis (Dendara I 116.18). 
(3) hrw pn nfr n grlJ, nlJn m ss.f, referring to Isis (Dendara II 23.8). 
(4) hrw pn nfr gr!J, nlJn m ss.f, referring to Isis and preceding the New Year (Dendara 

II 98.3-4). 
(5) hrw gr!J, nlJn m ss.f, spoken by Thoth but indicating the goddess Hathor(-lsis) 

(Dendara II 104.6). 
(6) hrw gr!J, nlJn m ss.f, referring to Isis (Dendara II 105.11-12). 
(7) hrw gr!J, nlJn m ss.f, referring to Isis (Dendara II 108.5-6). 
(8) hrw grlJ, nlJ(n) m ss.f, referring to Isis (Dendara II 110.16). 
(9) hrw grlJ, nlJn m ss.f, referring to Isis (Dendara II 118.9-10). 

(10) hrw gr!J, nlJn m ss.f, referring to Isis (Dendara II 122.10). 
(11) gr!J, nlJn m ss.f IJ,b c3 n t3 dr.f, referring to an offering of clothing with the goddess 

Renenutet present-the goddess is often connected with this offering (Dendara II 
149.11-12). 

(12) nlJn m ss.f, referring to W3,jyt (Dendara II 205.15). 
(13) grlJ, nlJn m ss.f, referring to Isis (Dendara III 79.10). 
(14) grlJ, nlJn m ss.f IJ,b c3 n t5 dr.f (Dendara III 98.12). 

31 Daumas, "Sur trois représentations de Nout à 
Dendara," ASAE 51 (1951): 373-400, esp. p. 393. 

32 Leitz, Studien zur iigyptischen Astronomie, 
pp. 4-5. 

33 Sorne general comments can be made on a se
lected few of the following examples. 

(1) Tp rnpt is present with nbn m ss.f 
(2) This case is not entirely parallel to the others 

but I believe the indication of "the night of the great 
feast" is sufficient to make the equation reasonable. 

(3) Incense is fumigated during the noctumal ob-
servance. 

(4) This citation is taken from an important 
lengthy inscription and has been noted by Leitz on 
p. 5 (with n. 22) of his work Studien zur iigyptischen 
Astronomie; tp rnpt is also present. 

(5-9) These examples are also in the same foot
note of Leitz's work. 

(10) See ibid., pp. 4-5. 

(11) In combination with the clothing offering, see 
now Pecoil, L'offrand des étoffes, Thèse de 3me Cy
cle (Lyons, 1980-81). For the connection of Rene
nutet and clothing, see Borghouts, Ancient Egyptian 
Magical Texts, p. 107, n. 188, and J. Broekhuis, De 
gadin Renenwetet (Assen, 1971), pp. 79-85. 

(18) This is a very important inscription which, I 
believe, will form part of W. Waitkus's dissertation 
(Hamburg). Note that a clothing offering is also 
present. 

(20) Note the presence of wp rnpt and Nl;ib-k3w; 
this crucial text is discussed by me in a forthcoming 
Festschrift. For the moment, see the brief remarks of 
Parker, The Calendars of Ancient Egypt, p. 62, 
§§313-14, who, however, prefers the date of l prt l 
(Tybi l) owing to the presence of the god Nl;ib-k3w. 

(25) Wp rnpt is also mentioned t\\<ice, once with 
hrw /;lb Rem wp rnpt. 
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( 15) gr/:t nl:Jn m ss.f, referring to Isis (Dendara IV 84.10). 
( 16) brw gr/:t nl:Jn m ss.f, referring to Isis (Dendara IV 104.10). 
( 17) gr/:t nl:Jn m ss.f, referring to Isis (Dendara IV 124.15). 
(18) hrw pn nfr gr/:t nl:Jn m ss.f /:lb es m ts 4r.f, referring to Hathor, who receives an 

offering of clothing, following 4 smw 29 but preceding the New Year (Dendara IV 
234.9-10). 

(19) gr/:t nbn m ss.f, referring to Isis (Dendara V 135.12). 
(20) gr/:t nl:Jn m ss.f, preceding the opening of the New Year and the (re)creation (Den-

dara V 142.8-9). 
(21) hrw gr/:t nl:Jn m ss.f, referring to Isis (Dendara VI 64.6). 
(22) hrw gr/:t nl:Jn m ss.f, referring to Isis (Dendara VI 162.4). 
(23) hrw gr/:t nl:Jn m ss.f, referring to Isis (Dendara VII 125.13). 
(24) hrw pn nfr gr/:t nl:Jn m ss.f, referring to Mshnt (Dendara VIII 69.3). 
(25) hrw gr/:t nl:Jn m ss.f, referring to thé coming New Year's Day, wp rnpt, Msl:Jnt, and 

Isis (Dendara VIII 98.10). 
(26) hrw gr/:t nl:Jn m ss.f, referring to Hathor(-Isis) (Dendara IX 19.5-6). 
(27) gr/:t nl:Jn m ss.f, referring to Isis (Dendara IX 49.16). 
(28) hrw pn nfr gr/:t nl:Jn m ss.f, spoken by Amun-Re but referring to Hathor-(lsis) (Den· 

dara IX 56.11). 
(29) hrw gr/:t nl:Jn m ss.f, referring to Isis (Dendara IX 109.7). 
(30) hrw gr/:t nl:Jn m ss.f, referring to Isis (Dendara IX 183.10). 
(31) hrw gr/:t nl:Jn m ss.f, referring to Isis (Dendara, Mammisi 190.1-2). 
(32) hrw gr/:t nl:Jn m ss.f, referring to Isis (Dendara, Mammisi 192.4). 

Most of these citations from Dendera provide little but mere lengthy attributive sen
tences relating to Isis. As the coming new year is intended, it takes little thought to see 
that the basic concept of rejuvenation is intended. Noté that in the first reference, per
haps not surprisingly, the importance of Hapi as well as the event of tp rnpt is indi
cated.34 These images are frequent in most of the above passages. Useful are the two 
cases where only the term nl:Jn m ss.f appears, the specific word "night" being purposely 

34 For Leitz, Studien zur agyptischen Astronomie, 
pp. 4-5 and 55-56, tp rnpt always indicates the be
ginning of the New Year, i.e., it signifies I s!Jt I, 
Thoth 1. For the most part this is correct. As Gardiner 
saw many years ago, however, the situation is not 
that precise; see "The Problem of the Month-Names," 
p. 20 and n. 1. One can also mention Brugsch, The
saurus, vol. 2, pp. 467-69, who correctly examined 
the data from Dendera, although the material was 
more limited in extent to him than to us owing to the 
considerably fewer text editions available al that 
lime. Zabkar, "A Hymn to Osiris Pantocrator al 
Philae," p. 168, perceived the situation in a more 
correct fashion, namely, that the final day of 4 smw, 
Mesore, could have been regarded by the Egyptians 
as concluding the year. Hence, tp rnpt can, in some 
circumstances, simply indicate the next day, the first 
epagomenal. In a forthcoming study to appear in a 
Festschrift, this situation is examined in more detail. 

Although I have preferred to follow a more conserva
live line in that analysis, I am convinced that Gar
diner and Zabkar are correct, so long as their texts are 
set aside from the more "normal" ones studied by 
Leitz. Once more the modern interpreter must take 
into consideration the astronomical or "pure" calen
dric presuppositions made by the ancien! writer when 
dealing with these inscriptions. 

Wb.'s reference (vol. 2, 3 I 1.9) to the scene at 
Dendera published by Lepsius, Denkmaler, Text II, 
p. 209, might be brought into the discussion as well. 
(This reference was not known to Leitz, Studien zur 
iigyptischen Astronomie, pp. 4-5, who only refers to 
Brugsch, Thesaurus, vol. 1, p. 103.) Cf. also chap. 54 
in the Book of the Dead, noted by Wb., vol. 2, 
p. 311.8 ( = E. Naville, Das aegyptische Todtenbuch 
der XVIII. bis XX. Dynastie, vol. I [Berlin, I 886], 
pl. 66 and T. G. Allen's translation in The Book of the 
Dead or Coing Forth by Day [Chicago, 1974], p. 53). 
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omitted. In example (12) W34yt is invoked, and here the emphasis is upon the ability of 
that goddess to provide protection on this auspicious day. The second case (28), with 
Amun-Re in the center of activity, nevertheless presents Isis in the same series of ritu
als. A further example (18), hitherto not commented upon, is highly suggestive of the 
transference to the New Year: an offering of clothing with Hathor the receiver. Note as 
well the addition of the phrase "a great festival in the entire year": i.e., the event placed 
on n!Jn m ss.f is a national celebration. Number (11) might be brought into this brief dis
cussion as well, since the connection to an offering of mn!Jt occurs only in this example. 

Additional sources on n!Jn m ss.f will be found in the Belegstellen to volume 2 of the 
Worterbuch. Given are two Edfu texts, one of which (Edfou I 67.16-17) is contained in 
a heading to a scene depicting the offering of wine; the second is not useful. A third, at 
Philae, on the other band, is historically significant. 35 On n!Jn m ss.f (qualified by the 
typical l_zb c3 n t3 4r.f) the great pylon of the Philae temple was handed over (sw34) to 
its goddess Isis (Photo 525: east tower, north wall). The standard and formalized cere
monies associated with the commencement of building activity are also covered in this 
inscription, and there is little doubt that the ceremony was purposely placed to coïncide 
with the end of the year. In this case, one could argue with Leitz that the last epagome
nal day was meant, although the presence once more of Isis may, in fact, indicate that 
the dedication took place on epagomenal day 4. 

Left unsaid and unspecified is the exact day referred to in the thirty-odd citations 
from Dendera. For Leitz, following the New Kingdom evidence, epagomenal day 5 was 
meant. 36 However, since other references covered earlier in this discussion specify the 
birth of Isis, it would appear that this event took place one day earlier, a conclusion that 
M. Alliot, F. Daumas, and A. Grimm maintained. A fortiori, the late ritual texts edited 
by Schott place n!Jn m ss.f on Isis's birthday (the fourth epagomenal day) and designate 
the following day as "the pure 3b4w-fish in the front of the bark of Re." Since there ap
pears to be no corruption in either P. Louvre 3129 or its parallel, P. BM 10252, the 
question arises as to the cause of the difference between the New Kingdom references 
as this later one. This quandary is not an isolated case of transference as the names for 
the remaining epagomenals are, similarly, not the same. Clearly, the purpose of these 
differences must be found. 

Before proceeding to the other four days, a solution to n!Jn m ss.f can be proposed. In 
this case the puzzle is easy to resolve so long as the interested onlooker abandons any 
pure mathematical-calendrical outlook. Since Isis was intimately connected with Sothis
such a connection having been made over a millennium earlier than the Greco-Roman 
period-the connection to a New year is overt. I doubt if the reader is surprised to find 
so many indications of the start of a New Year in those 32 references. The goddess per
forms the role of a primai mover: she starts the new beginning; she bequeaths to Egypt a 
mighty Nile (Hapi); she opens the New Year (tp rnpt). If, in fact, ber birth is the actual 
start, then the key reference of n!Jn m ss.f bas been transferred to ber. Hence, the Louvre
British Museum ritual reflects that combination. Earlier, the day was, as Leitz observed, 
epagomenal day 5; later, however, with the connection to Isis made firm, the previous day 
must have been meant. 

35 H. Junker, Der grosse Pylon des Tempels der 
Isis in Philii (Vienna, 1958), pp. 108-9. 

36 See n. 34 above. 
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Of course, such a theological interpretation (which, it must be truthfully said, is not at 
all arcane or recondite) has nothing to do with "pure" calendrics. But, I must hasten to 
add, the numerous Dendera texts are not designed for that purpose. If the vast majority 
are understood as generalizations, most of which refer to Isis, then their purpose is 
made all the more clear. It did not matter to the writers that nl}n m ss.f was the late des
ignation-at least at Dendera-for epagomenal day 4, for all that was important was 
Isis's involvement in the forthcoming New Year. 

With the above in mind, we can now pursue the names of the remaining four "extra" 
days in the Egyptian Civil calendar. With regard to the first day, two highly useful ref
erences to ng5 web m sl}t.f can be found in the Ptolemaic temple of Opet. 37 One of these 
is the well-known scene associated with Osiris, who is depicted in a process of rebirth 
on his bed, the latter being in the form of a double lion. This depiction was briefly com
mented upon by A. Varille in a posthumous study concerned with the great gate at the 
Opet temple, and a useful photograph of this important event is included in that work.38 

Located in the sanctuary, "Osiris who is in the middle of W3st" is a youth about to 
awaken. Above him is an ithyphallic bird called "Amon-Re, the honorable (sps) Ba of 
Osiris." The date given is simply hrw pn ng5 web m sl}t.f, and the additional phrase re
fers to his birth by the sky goddess Nut. For Zabkar, the birth of Osiris is connected to 
"this beautiful day," which can only mean the first epagomenal, mswt Wslr. 39 His trans
lation of the entire passage reads as follows: 

On this beautiful day, the feast of the entire land, the five epagomenal days, (the feast) of the 
Bull-pure-in-his-field, the storm has cleared, the clouds are dispersed, the sky is bright without 
overcast when Re rises in Thebes, Onnophris triumphant in the House-of-Opet, his eyes illuminat
ing the heaven and the earth. 

With Zabkar I cannot but conclude that a new beginning is indicated and not merely 
adumbrated by the author of these lines. Whether or not one wants to equate epagome
nal day 1 with the event of tp rnpt, "the beginning of the year," is another matter and 
one somewhat too complicated to discuss here.4° For the moment, it is sufficient to see 
the birth of Osiris connected with the inauguration of a new age/era/year. Following in 
the Philae hymn to Osiris Pantocrator, however, the day of Osiris's birth is explicitly 
conjoined with the "beginning of the year." Hence, tp rnpt here refers to epagomenal 
day 1 instead of the Thoth 1 (1 3l}t 1). The Philae hymn therefore confirms a previously 
unique case in the Neferhotep Calendar where tp rnpt seems also to refer to the switch 
at the end of day 360, Mesore 30.41 I would conclude that, once more, the ancient texts 

37 C. De Wit, Les inscriptions de temple d'Opet à 
Karnak, vol. 1 (Brussels, 1958), pp. 121 and 233; (see 
p. 138 for the "Birth of Isis") and vol. 3 (Brussels, 
1968), pp. 62, 109, 146-47, 176, with n. 251, p. 133. 

38 A. Varille, "La grande porte de temple d'Apet à 
Karnak," ASAE 53 (1956): 79-118; see pp. 110-11 
for the analysis of this day. 

39 Zabkar, "A Hymn to Osiris Pantocrator at 
Philae," p. 167. 

40 Ibid., p. 168. 
41 This may be best seen in the useful analysis of 

J. Assmann, "Das Grab mit gewundenem Abstieg," 
MDAIK 40 (1984): 286; R. Hari's copy, La tombe 

thébaine du père divin Neferhotep (IT 50) (Geneva, 
1985), pl. 40, col. 228 (where 3 smw was incorrectly 
written by the ancient scribe for 4 smw) is somewhat 
deceptive; cf. H. Altenmüller's review of Hari, OLZ 
83 (1988): 402. K. Sethe, in "Die Zeitrechnung der 
alten Aegypter im Verhaltnis zur der der andern 
Volker," NAWG (1919): 303, saw the indication for 
tp mpt; however, Hari (p. 54) misunderstood the pas
sage and interpreted the hieroglyphs as tp tr. For 
Leitz, this would indicate the commencement of New 
Year's Day on I 31:Jt I with the epagomenals ignored. 
While I am willing to entertain seriously this hypoth
esis, it ought to be noted that Neferhotep does include 
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bear witness to a lack of a consistent pattern. It was shown above that the term nl,n m 
ss.f would normally be used for the last epagomenal day, but by the late period, with its 
emphasis upon Isis (and Isis-Sothis), that phrase was transferred to day 4. Here, as well, 
it is the setting which determines the outcome: since the creator of the New Year is 
Osiris who bas bis birthday on the first epagomenal day, be must reopen New Year's 
day and tp rnpt falls on civil day 361. There is basically no contradiction with the ex
pected "beginning of the year" of Thoth 1, since the contexts are different. Likewise to 
be taken into account is the vague calendrical setting of all of these passages. In es
sence, one is not dealing with a bureaucratie or priestly organized system of feasts, ac
counts, and the like, all of which had been explicitly set in time and space. Quite to the 
contrary, many of these religious hymns, rituals, and simple headings had a different 
orientation, and it was the latter which counted. 

The second reference at Opet is not very informative although one might single out 
the additional references to the rising of Re and the reference to Wnn-nfr being in the 
temple of bis birth (~wt wtt.f).42 The father of Wnn-nfr Osiris is called simply Amon. 
Once more a rejuvenation and rebirth are indicated as well. 

From the above, in conjunction with the previously listed sources, it is clear that the 
birth of Osiris-which can only have been set on the first epagomenal day-is linked 
with ng:J web m sl,t.f One cannot fail to observe that our texts are not unanimous on this 
matter. For example, the Leyden II locates "the pure one who is in bis field" on day 4, 
although all of the entries are garbled at this point. (Note, however, that ng:J is not writ
ten.) On the other band, Leyden I omits a clear indication of this phrase unless the ac
count of epagomenal day 3-png:J ( = pn~) nn ~mw.f is a very altered rendition of the 
original, which I doubt. In contrast, Cairo I agrees with the Opet data as does Cairo IV 
in the same papyrus. (The other text, Cairo III, omits the name of the first epagomenal 
day.) Additional confusion further occurs in the two ritual papyri edited by Schott. 
There, ng:J web m slJt.f is definitely day 2, that of the Birth of Horus. Given the Opet 
evidence in conjunction with the evidence from Cairo I, I think it most reasonable to see 
a transformation of intent rather than a simple error insofar as day 1, "The e~:J-fish who 
is in bis pool," can be linked with day 2.43 Indeed, the somewhat differing labels for day 
2 can be brought into discussion at this point as they form a relatively homogenous 
sample which indicates that the previous title of "the pure bull who is in bis field" must 
have originally been set for the previous day. 

If the designations as well as the names are listed, the cases for all the five days can 
be seen to fall into a regular pattern. The following list presents an outline of the cases. 

the epagomenal days in his liturgical calendar. (Note 
that L. Manniche is wrong to cal! this document a 
"Festival Calendar": "The Beginning of the Festival 
Calendar in the Tomb of Neferhotep [No. 50] at 
Thebes," in Mélanges Gama[ Eddin Mokhtar, vol. 2 
[Cairo, 1985], pp. 105-8; Assmann's analysis in "Das 
Grab mit gewundenem Abstieg," pp. 284-89, effec
tively shows otherwise.) 

42 De Wit, Les inscriptions de temple d'Opet à 
Karnak, vol. 1, p. 233.2-3. 

43 In the late Tanis Geographical Papyrus, the first 
epagomenal day is likewise called cl:d m [swnw.f]: 
W. M.F. Petrie, Two Hieroglyphic Papyrifrom Tanis 
(London, 1889), pl. 13 (fig. 40). 
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Specification: 

Name: 

NoTE: 

Specification: 

NoTE: 

Name: 

Specification: 

Name: 

NoTE: 

DAY 1 

Bull of the west or 
cavern (slight corruption) 

H3gsw, etc. 
"Pure bull in bis 
field" and variants 
c~3-fish + pool 
(swnw) (clearly 
from original Day 2) 

Leyden I 
Cairo I 
Cairo III 
Leyden II 
Cairo I 
Cairo IV 

Late Ritual 

The name is missing in Leyden I and Cairo III. 

DAY2 

c3 p~ty + (nb sn4) + 
(c3 sfifyt) Leyden I 

Cairo III 
Cairo IV garbles this phrase and the one 
following associated with the "pool" by 
combining the two into c~3 sn4 lmy swnw.f 
png3 ( = pnlf,, "to overturn") 
+ oar Leyden I 
Sailing + pool (swnw) 
of the ::,lty canal 
slJm lb 
"Pure bull in bis 
field" (moved from 
original Day 1) 

DAY3 

"Bark of Re" present 

c3 p~ty nb sn4 
(moved from day 2) 
g3s web 

slJm lb 
gm~sw falcon 

Leyden II 
Cairo III 
Late Ritual 

Leyden I 
Cairo III (?) 
Cairo I 

Leyden I 
Cairo I 
Cairo IV 
Late Ritual 

The name of the day is omitted in Cairo III; 
Leyden II omits any reference, probably 
owing to presence of Seth. 

45 
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Specification: 

Name: 

Specification: 

NoTE: 

Name: 

DAY4 

wryt + additional phrase 
Phrase with 5f}t-eye 
Sobek + epithets 
"Pure one in bis field" 
(moved from original 
Day 1) 
"Terror creator" 

5b4w-fish + bark of Re 
"Child in bis nest" 
( originally day 5) 

DAY 5 

Leyden I 
Cairo III 
Leyden I 
Leyden II 

Cairo I 
Cairo III 
Cairo IV 
Late Ritual 

Only Nephthys is presumed and she is the 
"daughter of Nut" 
The specification is probably omitted in Leyden I 
and Cairo III as only the "Daughter of Nut" is 
written. 
"Child in nest" (with 
variants) 

5b4w-fish + bark 
of Re (from original 
Day 4) 

Leyden I 
Leyden II 
Cairo I 
Cairo III (garbled) 
Cairo IV 

Late Ritual 

With this outline in mind, virtually all of the apparent inconsistencies can be resolved. 

DAY 1 ln this case the original designation bas to be ng5 web m sfJtJ The Late Ritual 
papyri simply interchange day 1 with day 2, perhaps preferring the emphasis to be on Horus 
rather than Osiris. Although I cannot make any sense out of Leyden II's H5gsw, the presence 
of the word for "oar" will be discussed below under day 2. The variants of Cairo I, Cairo III, 
and Leyden I allow us to see the confusion of the verb "to bide" (lmn) with the word for 
"west," imntt. 

DAY 2 The Late Ritual group places the original description of the previous day at this 
point. The other texts (Leyden I and Cairo III), however, preserve an original account of c5 
pJ:tty + nb sn4 + perhaps a third epithet. Cairo IV is partly corrupt with c/:t5 for c5. The 
additional reference to a "pool" (swnw) parallels Leyden II and eliminates any doubt whether 
that heading referred to day 2 or not. Finally, Leyden l's reference to "overturning" plus an 
"oar" might be linked with Leyden II's account for day l even though the ides of water and 
sailing occur in both accounts. 
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The name of the day, s!Jm lb, present only in Cairo III is identical to that of day 3 in 
Cairo I. There, however, an error has occurred. 

DAY 3 The presence of a Bark of Re, despite the association of this day with Seth, is to 
be stressed. Cairo I has clearly moved its specifying epithets plus the name (s/Jm lb) two days 
in advance. Note the parallel of the two Late Ritual papyri with Cairo IV: both include a 
reference to the gmJ:isw falcon. 

DAY 4 Here, Cairo III (presence of the 5/Jt eye) plus Leyden l's account (Sobek in the 
name of the day and the broken specification) are singular. The original name for this day 
seems to have at least two separate traditions: either "Terror creator (lr J:irywt) or an extended 
phrase with the 5bqw fish. (ln the latter case, the bark of Reis present.) As we have seen, the 
Late Ritual group interchanges day 4 with day 5 owing to the importance of Isis as Sothis. 
Leyden II has the phrase "the pure one in his field." Since this was the original designation for 
the first epagomenal day, a more extended analysis is needed of that account. 

Leyden II omits any reference to day 3 owing to its association with Seth and, as 
noted earlier, the description for day 1 is impossible to correlate with any other reli
gious or calendrical text. ln addition, "the pure one in his field" is not specifically 
linked with Isis, a point that makes one suspect that the entire account of this subsection 
in the Leyden papyrus is highly distorted. Only its rendition for the final epagomenal is 
correct ("the glorious falcon who is in his nest"), although even there the far more com
mon nb,n m ss.f was avoided. I cannot but conclude that Leyden Il is an extremely unre• 
liable version and ought to be placed outside of the main texts, especially with regard to 
the transmission of these designations and names. 

DAY 5. The references to this day (as well as the preceding one) were previously covered 
in detail. Not surprisingly, since the final epagomenal virtually transferred one to the next 
year-after all, it heralds wp mpt-it was originally the most important of all five 
epagomenals. In the Greco-Roman Period its emphasis appears to have diminished since day 
4 took over much of its role, especially at Dendera. 

I realize only too well how little available source material there is. Granted that the 
late Ptolemaic and Roman temples of Egypt help to no small extent in supplying us with 
ample information concerning these five unique and separate days within the Egyptian 
Civil calendar. Nevertheless, it remains true that the best material, such as P. Leyden I 
346, the Great Cairo Calendar, and two late rituals, are as limited in scope as they are 
few in number. For a more developed working out of the pragmatic side of the epagom
enals, one needs a rather detailed account of the actual observances which were to take 
place within a temple. Unfortunately, the festival calendars at Dendera, Edfu, Esna, and 
Korn Ombo only supply a limited, skeleton-like, look at this period. Other papyri may 
be brought into discussion at this point, although it remains a truism that the Egyptians 
preferred more to sketch this dangerous transitional passage from one year to another 
than to describe in detail what, precisely, was to be performed. As my purpose in this 
discussion was purely to describe the calendrical setup of these five days, additional re
search can only enhance the conclusions presented here. I hope to present the more de
tailed rites of the end of the year at Dendera in the near future. 44 

44 See now Leitz, "Die Nacht des Kindes in 
seinem Nest in Dendera," ZAS 120 (1993): 136-81. 

The study needs to be taken up by someone who spe
cializes in the temples of Greco-Roman Egypt. 
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